new imperial religion. In this period, we know that the Church worked relentlessly to purify itself by rooting out "judaizers"-those individuals still sympathetic to Judaismand to separate Christians and Jews to prevent them from celebrating holidays, and observing Shabbat, together. The Church's Theology of Separation was seen as necessary to establish its authority over society and became the basis for European legislation regulating Jewish existence under Christendom for centuries. Natural and inevitable, the separation between Jews and Christians was not. Retrospectively, we know that the triumphant and controlling position of Christianity in the empire and eventually throughout Europe led to the systematic exclusion of Jews, as a collectivity, from mainstream Christian society, to their deep and abiding marginalization, eventual demonization, and to their peculiar positioning in Western societies as middlemen associated with the despised money occupations. What we see in the history of antisemitism is a compounding of stigmatization and hatred, which over time results in the production of a composite character that combines extremely negative characteristics associated with, and resulting from, a variety of European anti-Jewish religious and economic accusations.
By approximately 1000 CE, the continent of Europe was Christianized, albeit unevenly and idiosyncratically in many places. The period of the High Middle Ages (1000-1300 CE) was in fact the actual laboratory that created what we know as the antisemitic imagination, and it was during these specific centuries that antisemitism first became a popular mass phenomenon. This vivid, image-obsessed imagination was Catholic and was fed not just visually but also aurally. It had a character at its center that appeared to have the power and determination to control the world, to influence events, and to wreak utter havoc in society. That character, that figment of the European Christian imagination, is "the jew." He is the tormentor and killer of Christ-the Savior of universal humanity, according to Christian theology-who continues until the end of time to work against the Church and its Gospel; he is the ritual murderer and host desecrator who compulsively re-enacts the crucifixion with these homicidal anti-Christian Jewish rituals; the well-poisoner and the magician, both of whom are in league with Satan against Christian society; and of course the usurer who recalled Judas Iscariot, the tax collector and archetypal traitor of the Gospels. It is this character of "the jew" that populates the antisemitic imagination; it is by the appearance of this character that we know we are in the presence of antisemitism and not some form of xenophobia or hostility, be they the product of culture, politics, or even personal conflict.
It is important that we acknowledge the paradox at work in the history of antisemitism. The phenomenon itself is not transhistorical. It is first created, and determined, by the history of Christianity and its relationship to the Jewish people, and continues to evolve in correspondence with the historical development of specific cultural and economic relationships unique to different regions of Europe. At the same time, however, the basic characteristics of the caricature that this history produces and releases into the world from the 12th century on are remarkably consistent across time and place. Regardless of European region, denomination, language, or nationality, the characteristics of "the jew" are consistent. In other words, we see shifts in the articulation of perception over time in different contexts but not in the basic perception itself.
1 This continues to be the case today with contemporary forms of antisemitism.
